I.1.3 Mundaka Upanisad 671
MUNDAKA 1
Section 1

THE TRADITION OF BRAHMA-KNOWLEDGE

I. brahmd devanam prathamalh sambadbhitva wvisvasya hartd
bhuvanasya gopta
sa brakma-vidydm sarva-vidya-pratistham atharviya jyestha-
pulriya praha.

1. Brahma arose as the first among the gods, the maker of
the universe, the protector of the world. He taught the know-
ledge of Brahman, the foundation of all knowledges, to Atharvan,
his eldest son,

Brahma, the creator of the world and its governor arose, by the
exercise of his own choice. His rise is unlike the birth of individuals
which is determined by their past deeds. S. svataniryena na dharma-
dharma-vadat. Brahma here is Hiranya-garbha, the world-soul.
brahma-knowledge: A life without philosophy is not livable for man,
in the view of Socrates. See Plato’s Apology. Aristotle observes:
‘Al the other sciences which are not philosophy are more necessary,
but none is more important than philosophy.’

2. atharvane yam pravadeta brahmitharva tam purovdcangire
brakma-vidyam o
sa bharadvajaya satyavahdya praka bharadvijo'vigirase
paravaram.

2. That knowledge of Brakman, which Brahmi taught to
Atharvan, and Atharvan in olden times told Angiras. He (in his
turn) taught it to Satyaviha, son of Bhiradvaja and the son
of Bhiradvaja to Angiras—both the higher and the lower
(knowledge).

paravaram: both the higher and the lower (knowledge) or 'know-
ledge descended from the greater to the lesser. What permeates the
objects of all knowledge, great and small.’ S. parasmat parasmad
avarena praptets pardvard, paravara sarva-vidyi-visaya-vydapler v
tam paravaram,

Avidyd is apard-vidyd converned with things perishable and vidya
is pard vidyd dealing with Imperishable Being. Higher knowledge
15 concerned with the understanding of the nature of the supreme
good, nihdreyasa, and the Jower knowledge deals with the disciplines
relating to instrumental values.

3. Saunako ha vai mahasalo'ngirasam vidhivad upasannah
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papraccha, kasmin nu bhagavo vijfidte sarvam tdam vijratam
bhavali ite,

3. Saunaka, the great householder, duly approached Angiras
and asked, through what being known, Venerable Sir, does all
this become known?

‘Is there one cause of all the varieties in the world, which cause
bein gknown, all will be well known?’ ki nv asii sarvasya jagad-
bhedasyaika-karanam yad ekasmin vijidle sarvan vijnitam bhavati? S.

TWO KINDS OF KNOWLEDGE

4. tasmai sa hovdca: dve vidye veditauye iti ha sma yad
brahmavido vadanii, pard cawvapard ca.

4. To him he said, two kinds of knowledge are to be known,
as, indeed, the knowers of Brahman declare—the higher as well

as the lower.

& lower knowledge. It is also a kind of knowledge, not bhrama

apar
or mithya jiiana, error or falsehood. It also aims at knowledge of

the highest reality even though in a partial or imperfect manner.

5. tatrapard yg-vedo yajur-vedah sima-vedo'tharva-vedah Siksd
kalpo vyakaranarm nirukiam chando jyolisam—ils. atha pard yayd
tad aksaram adhigamyale.

5. Of these, the lower is the Rg Veda, the Yajur Veda, the
Sama Veda, the Atharva Veda. Phonetics, Ritual, Grammar,
Etymology, Metrics and Astrology. And the higher is that by
which the Undecaying is apprehended.

Cp. Sivasvarodaya. The Veda is not to be called Veda for there
is no veda in Veda. That is truly the Veda by which the Supreme

is known.
na vedam veda ity Ghur vede vedo na vidyale.

pardtmad vedyale yena sa vedo veda cyate.

THE IMPERISHABLE SOURCE OF THINGS
UNPERCEIVABLE

6. yat iad adresyam, agrihyam, agoiram, avarnam, acaksuk-
Srotramh tad apani-padam,
nityam vibhur sarva-galaw susiksmar tad avyayam yad
bhita-yomim paripasyanti dhirah.
6. That which is ungraspable, without family, without caste,
without sight or hearing, without hands or feet, eternal, all-
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pervading, omnipresent, exceedingly subtle, that is th
_ % nt, 2 e Un-
decaying which the wise perceive as the source of beings. "

adreSyam: un ivable, ad: Sy i
Ertyins aﬁg ms. reSyam adySyams sarvesam  buddhin-
vibhsm: all-pervading. vividkam brahmadi-stha anta-prami-bhedasiy
bhavatiti wibhum. S. ” i *sihduar -
The indescribable Absolute Brakman is also the soarce i
| ] of beings,
V'N:.mmuw' For Samhkara, bhita-yoni is Isvara, for Madhva it is
'i'heuseofthewwdyom‘ that Brak i i
cause of the world, i st?)glgzﬁt;m‘- reyopadin _ti'namme i
R mmt{om anothe:: verse here which is not found in some editions:.
yasmal paravs niparam asti kificid yasman nawiyo na fyayo'sti

kai&ﬁbﬁoﬁdﬁ#ﬁdymmmmwm;m

7. yathtima-nébh;"{s srjale grhnade ca, yathd Miwém osadhayas
yath_a satah purusat keSalomdns tathaksaril sambhavatiha

7. As a spider sends forth and draws in (its thread), as herbs
grow on the earth, as the hair (grows} on the heax)f mde:he
body of a living person, so from the Imperishable arises here
the universe.

There is no suggestion here that the world is an illusory appearan
of Brahman. The illustrations are intended to convey il:-i‘l,at Bmkmo:
Lsthesoleca.useand_thefensnoseoondtoBmeanwhichcanbe
used by Brahman. karandntaram anapeksya svayam eva syiaie. S.

8. tapasd ciyalz brakma, talo'nmam abhijayate,
s B annattpréf_:lg manak satyam lokdk karmasu camytam.

. By contemplative power Brahman expands. From that
food is produced. From food, life (thence) mind, (thence) the
reals (the five elements); (thence) the worlds; (thence the
rituals) in the ritvals, immortality.

{apas: contemplative power is the energy by which the world is
produced. bakusydm s Jhanena brahma systysn-
mukham bhavats. R. Tapas is derived from two roots which make out
‘Iﬂ‘];et lSt Is austerity or meditation. lapa samidpa iti, tapa alocana iti.

upreme means and :
R “mmrksam- SI:.»y ends and by gradual steps:
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man in relation to the cosmos is the Personal God who is
sel?-::‘;?lscious and contemplative. The first product anna is for S,
the unmanifested principle of objectivity, avy@kriam. The twcilli-egreg
sent the subject and the object and next arises prdna, wi cM_
equates with the world-soul. @mm,m_—ga{bk? bmh_maq;ob}fgaﬂa- i
ya-$akiy-adhisthita-jagat _ sadhdrano'vidyd-kama-Rarma-l a-samds
dilya-bijarikuro jagad-atma. All these products are working towar
immortality which is the goal of creation.

9. yakh sarvajiiak sarva-vid yasya jﬁd_nam__)zam lapah; tasmad
etad brakma nama-viapam annan ca jdyaie. .
9. He who is all-knowing and all-wise, whose austerity
consists of knowledge, from him are bom this Brahma
(Hiranya-garbha), name-shape and food

i ise i in relation to
The all-knowing, all-wise is [svara or the Absolute in re
the world. He is%.visdom, His tapﬁsm is #iana. From him issues the
-soul, Hiranya-garbha or Brahma.
world Smtmd'dimighaiam brahma §abda-rﬁng y:tda :k_samm,
;i "rtha-bha akriya h.
vivartale "rtha-bhavena prakriya ag T'/’:dkyapadiya L If- .
is wi inni ho is of the
The Brakman who is without beginning and end, w )
for?n ;f the indestructible word is apparently transformed into
objects, and this is the process through which creation takes place.
Sphota is the indivisible idea with its dual form of $abda, word and

artha, meaning,

MUNDAKA 1

Section 2
CEREMONIAL RELIGION

. tad etat safyam. L
! i::antresu kgrmdm' kavayo yany apasyams idni Iretayam
bahudha santatdans, i
tany dcaratha niyatam, satyakimd, csa vak panihah sukrtasya
ioke. ) ]
1. This is that truth. The works which the sages saw in the
hymns are variously spread forth in the three vedas. Perfmir]n
them constantly, ye lovers of truth. This is your path to the

world of good deeds.

iret@yam: in the three Vedas or generally performed in the treiz age
yuge prayasah pravrilani. S. -
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2. yatha lelayate hy arcis samiddhe havya-vihane,
tad djya-bhagdv antarendhutih pratipadayec chraddhayd-
hutam.
2. When the flame (which) moves after the fire has been
kindled, then one should throw with faith his oblations between
the two portions of melted butter.

havya-vahana: fire; the bearer of the sacrifice.

3. yasydgniholram adarSam apaurnamisam acaturmdsyam

anagrayanam atithtvarjitan ca
akutam avaisvadevam avidhing hutam d-sapiamdims tasya
lokan hinasts.

3. He whose agnihotra sacrifice is not followed by the
sacrifice of the new moon and of the full moon, by the four
months’ sacrifice, by the ritual (performed in the harvest
season) is without guests, without oblations, without the cere-
mony to all the gods or gives offerings contrary to rule, (such
conduct) destroys his worlds till the seventh.

The opposition of the Upanisads to the observance of rites is
greatly exaggerated. The performance of rites is unnecessary for
those who are already liberated while it is necessary for attaining
liberation. When performing rites we must be fully aware of what we
are doing. There is a vital difference between the routine performance
of rites and an understanding performance of them.

In Saiapatha Brakmana (IL. 2. 2. 8-20) it is said that the gods
and the demons were both the children of Praja-pats both devoid
of spiritual wisdom and so were subject to the law of change and
death. Only Agni was immortal. Both set up their sacrificial fires.
The demons performed their rites externally and the gods then set up
that fire in their inward self. evam . . . antardtman idadhata and
having done so became immortal and invincible and overcame their
mortal and vincible foes. Again, ‘by knowledge (vidyaya) they
ascend to where desires have migrated (paragatah) it is not by
offerings (daksinabhik) nor by ignorant ardour (avidvdmsalk
tapasvinah) . . . but only to knowers that that world belongs.”
Satapatha Brikmane X. 5. 4. 16. We must set up the saerificial
fire within our self. We must feed the flame by truthful utterance,
for we quench it by speaking falsehood. The distinction between
external conformity and inward purity is ultimately resolved when
the whole of life is interpreted and lived sacrificially. See also
Satapatha Brahmana X. 4. 2. 31 and XI1I. 1. 3. 22.

4. kdli karali ca mano-java ca sulohitd ya ca sudhivmravarna,
sphulingint visva-rapi ca devi lelayamaind iti sapta-jihvah,
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4. The seven moving tongues of fire are the black, the terrific,
the swift as mind, the very red, the very smoky-coloured, the
spark blazing, the all-shaped goddess.
all-shaped: another reading visvaruce, all-tasting.

5. elesu yas carate bhrajamanesu yathd-kalams cahutayo hy

adadayan
tan nayanly etds séryasya rasmayo yatra devanam palsy
eko’ dhsvasah.

5. Whosoever performs works, makes offerings when these
(tongues) are shining and at the proper time, these {offerings)
in the form of the rays of the sun lead him to that (world)
where the one lord of the gods abides.

devandm patih: the one lord of the gods. Indra according to S and
Hiranya-garbha according to R,

6. ehy chiti tam dhutayas suvarcasah swryasya rasSmibhir
yajamanarns vahants

priyam vicam abhivadaniyo'rcayaniya, esa vah punpyas
sukylo brahma-lokah.

6. The radiant offerings invite him with the words, ‘come,
come,’ and carry the sacrificer by the rays of the sun, honouring
him and saluting him with pleasing words: “This is your holy
world of Brahma won through good deeds.’

7. plava hy ele adydha yajRa-ripa asladasokiam avaram yesu
karma:

etac chreyo ye'bhinandanti midhih jara-myiyum le punar
evapryants,

». Unsteady, verily, are these boats of the eighteen sacrificial
forms, which are said to be inferior karma. The deluded who
delight in this as leading to good, fall again into old age and
death.

astidasoktam: eighteen in number consisting of the sixteen riviks,
the sacrificer and his wife.
avaram. inferior Sbccaus.e it is devoid of knowledge. kevalas jhana-

jtual is by itself not enough, Vasistha tells Rima:—
kalam yajia-tapo-dana-firtha-devircana-bhramash.
ciram adhs, Satopelah ksapayanti mrgd fva.
Deluded by sacrifice, austerity, almsgiving, pilgrimage and
worship of gods men pass many years in misery, like unto beasts.
Again, Garwda Puyina:—
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sva-sva-varndsramacara-niratah sarva-manaudh
na jananis param dharmans vriha nasyants dambhikakh.

All those who are Intent on the performance of the duties of their
own caste and stage of life do not know the supreme virtue and go
to ruin with their pride.

. Again in Garuda Purapa, it is said: Deluded by my miya, the
ignorant desire (to'see me) who am hidden, by adopting the vows
of single meal, fasting and the like which tend to weaken the body.
akfbhsfkt;_ﬁ:vasédyqtr niyamaik kiya-Sosanaik
midhak oksam scchands mama maiyd-vimohiiah.
See B.G. XVII. 5 and 6. yivimohilak
8. avidyayam antare variaminah svayam dhirdh panditam
_ manyamandh
;anghaf_:yam-ana& pariyants midhdk, andhenasva niyamina

8. Abiding in the midst of ignorance, wise in their own esteem
thinking tl}emse!ves to be learned, fools, afflicted with troubles:
go about like blind men led by one who is himself blind.

See Katha I. 2. 5.; Maitri V1L, ¢.

9. avidydyim bahudhd vartamand vayars kytartha sty abhi-

manyanti baldh:
yat karmino na pravedayanis rigat lemdturdh ksinalokas
cyavanie. .

9. The immature, living manifoldly in ignorance, think ‘we
have accomplished our aim.’ Since those who perform rituals
do not understand (the truth) because of attachment, therefore
they sink down, wretched, when their worlds (i.e. the fruits
of their merits) are exhausted. ‘
balak: immature, ignorant. ajigninak. S.

10. ;g,dfirfm_manyamdnd varistham ﬂdﬂyac chreyo vedayants
i n:l_.dkasya prsthe le sukrie' nubhistvemans lokavs hinataram va

sants.

10. These deluded men, regarding sacrifices and works of
merits as most important, do not know any other good. Having
enjoyed in the high place of heaven won by good deeds, they
enter again this world or a still lower one.

:s{&-pﬁrtamf Eee Prasna I. g.n.
#akasya: of heaven or the place where sorrow is unknown. kaws
su_khamAuq bhavatity akam dubkkam ian navidyate yasminn asasu
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11, fapah sraddhe ye hy wpavasanly aranye $antd vidvamso
bhasksacaryam caranlah,
sirya-dvirena te virajah prayanti yairamylah sa purso hy
avyaydima.
I1. But those who practise austerity and faith in the forest,
the tranquil knowers who live the life of a mendicant, depart
freed from sin, through the door of the sun to where dwells

the immortal, imperishable person.

aranye: in the forest; spiritual life in India has solitary meditation
as one of its essential stages. It has been the cherished ambition and

ursuit of the lonely ascetic. It is assumed that those who are dis-
tracted by the cares and encumbered by the possessions of the world
find it hard to secure their spiritual ends. Those emanicipated from
these are free to devote themselves to the highest aim. When once
the end is reached, the Indian sammydsin travels at pleasure and
has no fixed residence or occupation. The first Christians were
homeless wanderers. The mendicant rather than the resident
community of monks has been the Indian ideal. Monasteries are
more temporary rest-houses or centres of learning than permanent
habitations.

The Hindu system of asramas according to which every one of
the twice-born towards the close of his life must renounce the world
and adopt the homeless life and the ascetic's garb has had great
inflyence on the Indian mind. Though in intention, certain classes
were not eligible to become monks, in practice monks were recruited
from all castes.

The Jain and the Buddhist orders though based on the ancient
Hindu custom have become more centralised and co-ordinated.
Mutts or monasteries have become more popular among the Hindus
also. To erect a monastery for the service of the wandering ascetics
has become recognised as an act of religious piety.

In these verses the Upanisad points out the superiority of the way
of knowledge to the empty and formal ritualism of the Brihmanas.
The latter lead to the world of Brahmi which lasts as long as this
world lasts while the former takes us to the world of Iévara, ie.
oneness with the Supreme, where we obtain sarvatmabhava.

BRAHMA-KNOWLEDGE TO BE SOUGHT FROM A
TEACHER

12. pariksya lokan karmacitan brahmano nirvedam ayan nasty
akriak kriena
tad vijRanarthar sa gurum evabhigacchel samit-pansh
$rotriyam brahma-nistham.
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12, Having scrutinised the worlds won b

g ) works, let
Bngsm_am armve at non-attachment. The (wcild} that is noai:
ina e is not (won) by what is done. For the sake of this know-
edge, let him only approach, with sacrificial fuel in hand, a

teacher who i i i i i
feacher ¥ o is leammed in the scriptures and established in

l'anSlt
r 5 W " LB a.nd nOt etEI Ilal. ka’ ma

$rotriyam: a teacher who is learned in the scri . -
He should also be a man of realisation. e scriptures. iriia vedantam.

%mhma-ni_s}ham: established in Brahman. brahma-saksitkiaravantam.

13. lastmai sa wvidvan upasannd I 17
tomnsitiye pasanndya samyak prasania-cittdva
yenaksaram purusar veda satyam ica fan
mehma-m'dydm_ lyam provaca fam lattvato
. I3. Unto him who has approached in due form, whose mind
15 tranquil and who has attained peace, let the kno's:ving (teach:r)
teach in its very truth that knowledge about Brakwman by
which one knows the Imperishable person, the true.

Cp. the Buddha: ‘The Brihmana whose self has bee
) - : ] n cl
sins, who is free from conceit, whose nature is not stained tfye;:sss?it(imgf
:}r]l;ostﬁ Iis;elf—_ooqtrolled, who has studied the Vedinta and lived a
Bm}s:::an ;a 15 indeed the man who can expound the doctrine of
yo brahkmano bahita-papa-dhammo nihuhusiko nikkasivi
b 1ano b -fatto
vedaniagi vusita-brakmacariyo d 7  bra.
intagh - ariyo dhammena so brahmano brahma-
yass'ussadd n atthi kuhifici loke'ti,

‘Udana 1. 4. Pali Text Society edition (1885) p. 3.

MUNDAKA 2
Section 1

THE DOCTRINE OF BRAHMAN—ATMAN

1. tad elat satyam:
yatha :m@iptdt pavakad visphulingdh sahasrasah prabhavante
sarupah '
tathaksarad vividha. Tvd, i vapi
po zr vividhah, sawmya, bhavah prajayante tatra casvapi
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1. This is the truth. As from a blazing fire, sparks of like

_form issue forth by the thousands, even so, O beloved, many

kinds of beings issue forth from the immutable and they return
thither too.

See B.UJ. I1. 1. 20.

2. divyo hy amiriah purusah sa bakyabhyaniaro ky ajah
aprano hy amanah Subhro aksarat paratah parah.
2. Divine and formless is the person. He is without and
within, unborn, without breath and without mind, pure and
higher than the highest immutable.,

aksara, the immutable: the unmanifested, praketi: the self is
beyond this,
3. elasmaj jayale prapo manah sarvendriyans ca,
Lharh vayur fyotir apah prihivi visvasya dharims.
3. From him are bom life, mind, all the sense-organs (also)
ether, air, light, water and earth, the supporter of all,

jayate: are born. It is not creation but emanation that is suggested.
S points out that the world which issues out of him is not real.
avidyd-visaya-vikira-bhiitah, namadheyah anrtatmakab. It is as real
as the person from whom it issues. So even the author is said to be
unreal, being the manifestation of the Supreme Brahmas through
maya.

caitanyam nirupadhikarh $uddham avikalpem brahma ialivajRanad
Jivand Akaivdyam tad cva mayd-pralibimbila-rapena Rarapam
bhavali. A.

The whole creation is traced to the personal Lord Ifvara who along
with the principle of objectivity is a manifestation of the Absolute
Brahman.

4. agwir mirdhd, caksust candra-siiryaw, disah Sroire, vag vivrtas
ca vedakh;
vayuh prano hydayars visvam, asys padbhyam prihivs ky esa
sarva-bhitanlaraima.

4. Fire is His head, His eyes are the sun and the moon, the

regions of space are His ears, His speech the revealed Vedas;
air is His life and His heart the world. Out of His feet the earth
(is born); indeed He is the self of all beings.

We have here a description of the vifvar@pa which in B.G. XI

receives enlargement. Tt is reported of St. Benedict that he beheld
a transfiguration in which he saw the whole world before him as in a
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sphere all collected together. Rudolf Otto: Mysiicism.: East and West
(r932), p- 6o.

'I:he suim_tmn,_wgrld—soul, is pictured as the world form or virdt.
g:_z o -makd-bhiiandm antar-atma sthila-patice-bhila-Sariro M virad
5. tasmad agnis samidho yasya stryah somdal ian:

osadhayah prihivyam, e portanye
puman relas sificati yositayim bahvik jak at
samprasitlik. Y P pragh pun
5. From him (proceeds) fire whose fuel is the sun; from the
moon, the rain; herbs on the earth. (nourished by them) the
male fire pours seed in the female, thus are creatures produced
from the person.

6. lasmad ycak sama yajirrss drksa yafRa$ ca sarve kratavo
daksinas ca, -
mynﬁ:ﬁuyajamﬁmﬁmlokﬁmydmﬁndcyﬂm
sa@ryah.

6. From him are born the rc (verses), the sdman (chants
the yajus (formulas), the rites of initiation, all the o ):
ceremonies and sacrificial gifts, the year too, and the sacrificer,
and the worlds where the moon purifies and where the sun
(shines). '

Here is a reference to the world of the fathers and the
gods. See C.U. V. 10. > o word of the

7. tasmac ca deva bahudhkda samprasitidh sidkyd manusyih
pasavo vayamss
prandpanau vrihi-yavau tapas ca $raddha satyam brahma-
caryam vidhi$ ca.
#. From him also the gods are born in manifold ways, the
c!:lest:ia.ls, men, cattle, birds, the in-breath and the out-breath,
rice and barley, austerity, faith, truth, chastity and the law.,

8. sapta-prandh prabhavants lasmdt sapldrcisas samsdhas
sapta-homak
sapt; t::m loka yesu caranti prand gwhasaya mihiids sapia
sapia.

8. From him come forth the seven hfe-breaths, the seven
flames, their fuel, the seven oblations, these seven worlds in
which move the life-breaths, seven and seven which dwell in
the secret place (of the beart}.

$ explains the seven prinas as the seven organs of sense in the
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head, i.e. two eyes, two ears, two mostrils and the mouth. These
are compared to the seven different sacrificial oblations. The per-
ceptions produced by their activities are the flames of the sacrifice.
The activities of the different senses are co-ordinated by the mind
which is located in the heart.

9. atas samudrd girayas ca sarve asmat syandante sindhavas
sarva-rispah,

atas ca sarvd osadhayo rasas ca yenaisa bhitais tisthate hy
antar-alma.

g. From him, all the seas and the mountains, from him flow
rivers of every kind; from him are all herbs and their juice
too; by which, together with the elements, the inner soul is
upheld.

While the inward way of contemplation takes us to the self, there
is the other side of union with the world. The knower penetrates
the whole world and becomes the All

10. purusa evedam visvam karma tapo brakma paramyiam,
etad yo veda nikitam guhdiyar so'vidyd-granthim vikiraliha,
saumya.

10. The person himself is all this, work, austerity and Brahma
beyond death. He who knows that which is set in the secret
place (of the heart), he, here on earth, O beloved, cuts asunder
the knot of ignorance,

He gets rid of ignorance. ‘'The universe has no separate existence
aparts from the person.’ ma visvam mnama purusad anyad kincid
asti. 5.

MUNDAKA 2

Section 2

THE SUPREME BRAHMAN

1. avih samnikitar guhdcaram nama mahal padam alraifal
samarpitam,

ejat pranan nimisac ca yad etal janatha sad asad varenyam

param
vijhanad yad varistham prajanam,

1. Manifest, well-fixed, moving, verily, in the secret place

(of the heart) such is the great support. In it is centred all this

which moves, breathes and winks. Know that as being, as
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non-being, as the supreme object to be desired, as the highest
beyond the reach of man’s understanding.

satinikitam: well-fixed. samyak-sthitan hydi, S. sarva-praning
hrdaye sthitam. A. -braninam

2. yad arcimad yad anubhyo'nu ca, yasmin lokd nihitd lokinas
ca
lad etad aksaram brahma sa pranas iad v van manah, :
tad etat satyam, tad amriam, tad veddhavyam, saumya, viddhs.
2. What is luminous, what is subtlér than the subtle, in
which are centred all the worlds and these that dwell in them,
that is the imperishable Brahman. That is life, that is speech
and mind, That is true, that is immortal, O beloved, that is
to be known, know (that},

veddhavyam: that is to be known or penetrated, from the root vyadh,
to penetrate. .

3. dhanur grhitvd aupanisadam mahasiram Saram hy upasa-
nisstam samdadhita:
ayamya tad-bhavagatena cetasd laksyam tad evaksaram,
saumya, viddhs,

3. Taking as the bow the great weapon of the Upanisads,
one should place in it the arrow sharpened by meditation.
Drawing it with a mind engaged in the contemplation of that
(Brahman), O beloved, know that Imperishable Brakman as
the target,

samdadkita, v. samdhiyata. samdhinam kurydt. S,

4. pravavo dhanuh, saro hy aima, brahma tal laksyam ucyale,

apramatiena veddhavyam, Saravat tanmayo bhavel,

4. The syllable aum is the bow: one’s self, indeed, is the
arrow. Bralman is spoken of as the target of that. It is to be
hit without making a mistake. Thus one becomes united with
it as the arrow (becomes one with the target).

apramaiiena: without making a mistake, or becoming indifferent to
other objects and developing a one-pointed mind, viseydniara-
vimukhena ehagra-cillena. R. '
tanmaya: united with it; becomes one with it, ekdtmatva. S.

5. yasmin dyauh prihivi cantariksam. otam manah saha
pranais ca sarvaih,
tam evaikaw janatha dimanam, anyd vice vimusicatha,
amyriasyaisa setuk.
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5. He in whom the sky, the earth and the interspace are
woven as also the mind along with all the vital breaths, know
him alone as the one self. Dismiss other utterances. This is the
bridge to immortality.
anya vicah: other utterances, relating to lower knowledge or not-
self. apara-vidyd-rapak. S. anatma-visaya-vicah. R.

In the beginning, the two worlds of heaven and earth were one.
They came into separate being by the act of creation and what
separates them is the river or sea of time and space. From earth
we have to find our way to heaven by crossing the river of time.
See Epinomis 984 E.

6. ard iva ratha-nabhau sasnhaia yalra nadyah sa eso’wias carate

bahudhi jayamanah,
aum ity evam dhyayathaimanam, svasii vah paraya tamasah
parasiat.

6. Where the arteries of the body are brought together like
the spokes in the centre of a wheel, within it (this self, moves
about) becoming manifold. Meditate on aum as the self. May
you be successful in crossing over to the farther shore of
darkness,
paraya. V. paraya. .
tamasah: darkness, the darkness of ignorance. avidya-tamasah. S.

7. yah sarvajhak sarva-vid yasyaisa mahima bhwvi

divye brakma-pure hy esa vyomny atma pralisihilah.

7. He who is all-knowing, all-wise, whose is this greatness
on the earth, in the divine city of Brahma, in the ether (of
the heart} is that self-established.

8. mano-mayah prana-Sariva-ncd pratisthsio'nne hydayam
sanmidhaya
tad vijhanena paripasyanii dhirdk ananda-ripam amriam
yad vibhals, '

8. He consists of mind and is the leader of life and body
and is seated in food (i.e. the body) controlling the heart. The
wise perceive clearly by the knowledge {of Brahman) the
blissful immortal which shines forth,

anne: in food, anna-pariname sarire. R,
9. bhidyaie hrdaya-granthis chidyanic sarva-samsaydh,
ksiyanie cisya karmans tasmin dysie paravare.
g. The knot of the heart is cut, all doubts are dispelled and
his deeds terminate, when He is seen—the higher and the lower.
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See Katha VI. 15.

When he sees the Real which comprehends himself, he asserts the
non-reality of all that is opposed to it. The evil in him through his
past bad acts falls away, With the change in his nature all that is
not his ceases to bind him.

THE SELF-LUMINQUS LIGHT OF THE WORLD

10. hiranmaye pare kose virajams brahma niskalam
tac chubhram gyotisam jyotth tad yad dtma-vido viduh.
10, In the highest golden sheath is Brahman without stain,
without parts; Pure is it, the light of lights. That is what the
knowers of self know.

IX. na lalra siryo bhati, na candra-ldrakam, nemd vidywio
bhanti, kuto'yam agnih,
lam eva bhaniam anubhdli sarvam, lasya bhasd sarvam
tdar vibhati.

II. The sun shines not there, nor the moon and stars, these
lightnings shine not, where then could this fire be? Every thing
ﬁes olraly after that shining light. His shining illumines all

world.

‘See Katha V. 15; 5.U. VI. 14; B.G. IX. 15, 6.
his shinsmg tliumimes all this world. The whole objective universe
is illumined by Him for it cannot illumine itself. rasyasva bhdsd
sarvam anyad anatma-jilam prakasayali, na tu tasya svaich prakatana-
samarthyam. S. '

In the Udana I. 10, the Buddha describes nirviina in similar

terms:
Yyaitha apo ca pathavi lejo vaye na gadhati
na laltha sukka jotanti, adicco na Asali,
na lattha candima bhats, tamo tattha na vijjati,
Pali Text Society edition (188s5), p. 9.

12, brahmaivedam amriam purastad brahma, pascad brahma,

adhascordhvam ca prasriam brahmasvedarn visvam idam
varistham.

12. Brahman, verily, is this immortal. In front is Brahman,

behind is Brahman, to the right and to the left. It spreads forth

below and above. Brahman, indeed, is this universe. It is the

greatest.
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MUNDAKA 3

Section 1

RECOGNITION OF THE LORD AS COMPASSION

1. dva suparnd sayuj@ sakhdyd samanam vrksam j{cw@a_sva;ftg

tayor anyak pippalam svidv ally anasnan anyo bhicakasiii.

1. Two birds, companions (who are) always united, cling to

the self-same tree. Of these two, the one eats the sweet fruit
and the other looks on without eating.

See R.V. I. 164. 20; S.U. IV. 6; Katha L. 3. 1.
saywujd: always united. sarvada yukiau. S. )
pippalam: the sweet fruit. It eats or experiences the pleasant or
painful fruits of its past deeds. Zarma-mispannam sukha-duhkha-

laksanam phalam. S. ) .
siréldv. at.ts':P eats. bhaksayati upabhurikie avivekalah. s. Cp. Agadifia
Suitanta where eating is said to be the cause of degradation to cruder

forms of existence. )
anasnan: without eating. Isvara permits the processes of the world

as the witness and thus impels their activities. pasyaly eva kevaiam,
darsana-mairena hi lasya prerayitrivam rajaval. 5.

2. samane vrkse puruso nimagno'nisaya ocati mu(;y@mana{:,'
justam yadd pasyaty anyam iSam asya mahimanam it
vita-sSokah. )

2. On the self-same tree, a person immersed (in the SOTTOWS
of the world) is deluded and grieves on account of his help-
lessness. When he sees the other, the Lord who is worshipped
and his greatness, he becomes freed from sorrow.

See S.U. IV. 7.

3. yada pasyak pasyate rukma-varnam kartiram iSam purusam
brahma-yonim

tadd vidvan punya-pape vidhiya mnirafijanak paramam

samyam wpaili.

3. Whenya seerp sees the creator of golden hue, the Lord, the
Person, the source of Brahma, then being a knower, shaking
off good and evil and free from stain, he attains supreme
equality with the lord.

See Maitri VI, 18; K.U. I 4. _
bmk:m-ymi: the source of Brahmi. Brahma, the world-soul has

Ifvara for his home and birth-place.
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Eternal life is said to consist in attaining an absolute likeness to
God and enjoying a life of personal immortality.

4. prano hy esa yak sarva-bhitair vibhati vijinan vidvan
bhavate nativads
dima-krida Gtma-ratih kriyavan esa brahma-vidar varisthah.
4. Truly it is life that shines forth in all beings. Knowing
him, the wise man does not talk of anything else. Sporting
in the self, delighting in the self, performing works, such a
one is the greatest of the knowers of Brakman.

kriyavin: performing works. S, feeling the incompatibility of
performing works after attaining knowledge of Brakman, suggests
that it may mean only the previous performance of meditation
and other acts conducive to a knowledge of Brahman. The verse,
however, tells us that he who knows the dtman is also a performer
of works. The soul frees itself from all attachments, enters into
the stillness of the self, becomes composed and yet breaks forth into
temporal works without compulsion, without seeking for reward,
without selfish purpose. Its life is a frée outpouring of a liberated
consciousness and it is incapable of resting even as the living God
Himself does not rest. Deep unmoved repose at the centre and per-
petual creativity are his features,

In the Tripuri-rahasya the prince who has become liberated
even in the present life (jivan-mukia) performs his royal duties like
an actor on the stage, nafavad rasiga-mandale, without being motivated
by any selfish passions. He is not infected by what he does on the
stage. He remains himself untroubled by the thought ‘Thus I did
right” or ‘thus I did wrong.’ See B.U. IV. 4. 22. He will do his duty
impartially, regardless of gain and loss. B.G. tells us that our concern
is with action only, not with the result. ‘Battles are lost in the same
spirit in which they are won.” The duty of a soldier is to fight and
not to hate. The well-known story of Ali points out how we should
not act in passion. Ali, engaged in single combat, was on the point
of victory, but when his opponent spat in his face, he withdrew
because he would not fight in anger. :

5. satyena labhyas tapasi hy esa atma samyag-jhinena
drahmacaryena nityam.
aniah-Sarire jyotir-mayo ki Subhro yam paSyanti yatayah
kstnadosah. :

5. This self within the body, of the nature of light and pure,
is attainable by truth, by austerity, by right knowledge, by-
the constant (practice) of chastity. Him, the ascetics with their
imperfections done away, behold.

- e - _
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tapasa: S quotes a line to the effect that tapas refers to the focusing
of the mind and the senses on one object, i.e. the eternal Self.

manasascendriyanam ca aikagryam paramarn tapah.
6. salyam cva jayale nanrtam, satyena pantha vitato deva-yanah
yendkramaniy ysayo hy dpla-kima ydra tal salyasya
amarns nidhanam,
6. Truth alone conquers, not untruth. By truth is laid ount
the path leading to the gods by which the sages who have their
desires fulfilled travel to where is that supreme abode of truth.

salyam eva jayale: truth alone conquers. This is the motto inscribed
on the seal of the Indian nation.
fayale v, jayals.
7. brhac ca tad divyam aciniya-ripam siksmac ca lab siks-
dirdt sudiire tad shantike ca pasyaisv thaiva nihilaw
gubdyim.

7. Vast, divine, of unthinkable form, subtler than the subtle.
It shines forth, farther than the far, yet here near at hand,
set down in the secret place (of the heart) (as such) even here
it is seen by the intelligent.

8. ma caksusd grhyate mapi vicd manyasr devash lapasa

karmand va
jAdna-prasidena viswddha-sativas latas iu tam pasyaie
nigkalam dhydyamanak.

8. He is not-grasped by the eye nor even by speech nor by
other sense-organs, nor by austerity nor by work, but when
one’s (intellectual) nature is purified by the light of knowledge
then alone he, by meditation, sees Him who is without parts.

9. eso'nur alma celasd veditavyo yasminm pramah paficadhi

sawsvivesa,
pranaié cillavs sarvark olam prajanim, yasmin visuddhe
vsbhavaly esa aima.

g. The subtle self is to be known by thought in which the

senses in five different forms have centred. The whole of men’s

thought is pervaded by the senses. When it (thought) is purified,
the self shines forth.
10. yam ya lokam manasa sarvibhativisuddha-sattvahkimay-
ate yams ca kaman
tanm tars lokam jayate tams$ ca kamams lasmad aimajiam
hy arcayed bhwii-kimak.
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10. Whatever world a man of purified nature thinks of in
his mind and whatever desires he desires, all these worlds and
all these desires he attains. Therefore, let him who desires
prosperity worship the knower of the self.

See BU. I 4. 15.
‘The knower of the self has all his desires fulfilled and can obtain
any world he may seek,

MUNDAKA 3
Sechion 2
DESIRE THE CAUSE OF RE-BIRTH

1. sa vedasial paramam brakma dhama yaira visvam nihidam
bhati Subkyam
@mpmmwhym&%mmdaﬁm

b,

1. He knows that supreme abode of Brakmanm, wherein
founded, the world shines brightly, The wise men, who, free
from desires, worship the Person, pass beyond the seed {o
rebirth). :
Sukram: the seed, the material cause of embodied existence, nrdfjam
Sariropddina-kirapam. S,

2., kaman yah hamayale manyamanak sa himabhir jayate
taira lalra
paryapla-kamasya kyiitmanas i shaiva sarve praviliyants

2. He who entertains desires, thinking of thém, is born
(again} here and there on account of his desires. But of him
who has his desire fully satisfied, who is a perfected soul, all -
his desires vanish even here (on earth), ‘

3. nayam dimd pravacanena labkyo na medhayi, na bakwnd
Srutena:
yam cvaisa vrmde iena labhyas lasyaisa aimd wivrpuie

laniih svam.

3. This self cannot be attained by instruction nor by intel-
lectual power nor even through much hearing. He is to be.
attained by the one whom (the self} chooses. To such a one
the self reveals his own nature. -

See Katha 1. 2. 23,
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4. nayam atma bala-hinena labhyo na ca pramadat tapaso vapy
alingat
etair updyarr yalate yas tu vidvarms tasyaisa aimd visate
brahma-dhama.

4. This self cannot be attained by one without strength nor
through heedlessness nor through austerity without an aim.
But he who strives by these means, if he is a knower, this self
of his enters the abode of Brahkman.

bala-hintena: by one without strength, which is said to be derived
from concentration on the self. atma-nistha-janita-virya-hinena. S
Strength or energy is at the root of all great achievements.
alingal: without an aim. S equates Msiga with sawinydsa. lLingarm
sammydsah, etatr wpayaih balapramdda-samnydsajfianaih. S
linga: outward badges of an ascetic, his robes, shaven head, etc.
Outward signs are not enough for salvation. We require inward
realisation. alinga: savnyasa. Cp. M.B. XII. 118¢8—.
kasaya-dharanam maungdyam trivistabdham kamandaluh
lingany wtpathabhalani na moksdyeli me mabik.
yadi saty api linge'smin jRanam evitra kiranam.
ntrmoksayeha duhtkhasya ltnga-milram nirarthakam.
Cp. What harm has your hair done? Perform the tonsure on your
sins. What earthly good is a monk’s robe to a mind besmirched ?
kesah kim aparadhyanti klesindam mundanam kurw
sakasayasya citfasya kdsayaih kim prayojanam.

THE NATURE OF LIBERATION
5. samprapyainam rsayo jhdna-typtah Rriadmano vila-rdgah
prasantih
te sarvagam sarvatah prapya dhira yukidimanas sarvam
evgvisants.

5. Having attained Him, the seers (who are) satisfied with
their knowledge (who are} perfected souls, free from passion,
tranquil, having attained the omnipresent (self) on all sides,
those wise, with concentrated minds, enter into the All itself.

They have found the self in all and therefore enter into everything.

6. vedania-vijhanae-suniscitarthah samnydsa-yogad yatayah sud-
dhasaltvah

le brahma-lokesu parantakale paramytah parimucyanti sarve.

6. The ascetics who have ascertained well the meaning of

the Vedanta knowledge, who have purified their natures
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through the path of renunciation, they (dwelling) in the worlds
of Brahmi, at the end of time, being one with the immortal,
are all liberated.

vedanta-vijiiana: the knowledge of the Vedinta. Cp. Tasttiriya
Aranyaka X. 12. 3; S.U. VI. 22.

parantakale: at theend of time. samsardvasine deha-parityiga-kalah. S.
paramyiah: being one with the highest immortal. param amsiam
amarana-dharmakam brahmatma-bhitam esam te paramytdh. S.

Companionship with the highest God Brahma is the end and the
soul will be liberated at the time of the great end along with Brahma,
g:}til then they can assume any form at their will (svecchd-pari-

[ pita).

In his commentary on this verse, $ quotes:—

Sakuninam ivakaie jale varicarasya ca
padam yathd na dysyeta lathd jRianavalinm galih.
7. gatah kalah pancadasa pratistha devas ca sarve prati-devatisu
karmani vijfidnamayas ca atmd pare’vyaye sarva ehi-bha-
vanis,

7. Gone are the fifteen parts to their (respective) supports
(the elements} and all the gods (the sense organs) into their
corresponding deities. One’s deeds and the self, consisting of
understanding, all become one in the Supreme Immutable Being.

eki-bhavanti: become one. Their separateness is dissolved. avidesatdm
gacchanti. S. See Pragna VI. 4.

8. yatha madyas syandamands samudre astam gacchanti
nidma-ripe vihaya,
tathd vidvan nama-rapad vimukiah paral-param purusam
upaiti divyam.

8. Just as the flowing rivers disappear in the ocean casting
off name and shape, even so the knower, freed from name and
shape, attains to the divine person, higher than the high.

See Prasna VI. 5.

pardt-param: higher thay the high, the unmanifested. The souls
attain universality of spirit. a-vises@tma-bhavam. S. Eckhart says,
‘And here one cannot speak about the soul any more, for she has
lost her name yonder in the oneness of divine essence. There she is
no more called soul; she is called immeasurable being.” R argues
that they attain to equality of nature and not identity of being.
parama-samya-mitram, sadrySam evokiam na tu tad-bhivah.

9. sa yo ha vai tal paramam brahma veda brahmaiva bhavali,
nasyabrakma-vit kule bhavati,
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tavati fokawk tarali papmanam guhd-granihibhyo vimukio’-
myto bhavati.

9. He, verily, who knows the Supreme Brahman becomes
Brahman himself, In his family, no one who does not know
Brahman, will be born. He crosses over sorrow. He crosses
over sins. Liberated from the knots of the secret place (of the
heart), he becomes immortal.

10. {ad clat ycabhyukiam: _ ]
kriydvanias Srolriyd brakmanisthas svayan juhvata ekarsim
$raddhayaniah

lesam evastam brakma-vidyam vadela Sivovratar vidhivad
yais iu cirnam.

10. This very (doctrine) is declared in the verse. Those who
perform the rites, who are learned in scriptures, who are well-
established in Brakman, who offer of themselves oblations
to the sole seer (a form of fire) with faith, to them alone one
may declare this knowledge of Brahman (to them alone), by
whom the rite (of carrying fire) on the head has been performed,
according to rule.

11. fad elat satyam rsir angirah purovdca, nailad a-cirna-vrato'-

dhite.
namah parama-rsibhyo namak parama-rsibhyah.

11. This is the truth. The seer Angiras declared it before.
Let none who has not performed the rite read this. Salutation
to the great seers. Salutation to the great seers.

MANDUKYA UPANISAD

The Mandikya Upanisad belongs to the Atharva Veda and
contains twelve verses. It is an exposition of the principle of
aum as consisting of three elements, 4, %, m, which refer to the
three states of waking, dream and dreamless sleep. The Supreme
Self is manifested in the universe in its gross, subtle and causal
aspects. Answering to the four states of consciousness, wake-
fulness, dream, dreamless sleep, transcendental ¢onsciousness:
there are aspects of the Godhead, the last alone being all-
inclusive and ultimately real. The Absolute of mystic con-
sciousness is the reality of the God of religion. The Upanisad
by itself, it is said, is enough to lead one to liberation.s

Gaudapada, Sarhkara’s teacher’s teacher wrote his famous
Karika on the Upanisad, which is the first systematic exposition
of Advaita Vedanta which has come down to us. Sarhkara has
commented on both the Upanisad and the Karika.

1 See Nrsimha-piarva-tapaniya U, IV, 1,

* mandikyam eckam cvdlam mumubstinim vimukiaye, Muktikd U.
I 27. :




